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HAz4w it Course Description

The course interpretate two ethnography-based knowledge on indigenous cultures and knowledge on
social and cultral to see a cybernetic ecosyste. The course will introduce the ways indigenous
perceive the world and ontology.

books and material:

1. How Forests Think—Toward an Anthropology Beyond the Human by Eduardo Kohn (Author) August 2013
2.Soul Hunters——-Hunting, Animism, and Personhood among the Siberian Yukaghirs by Rane Willerslev 2007

#A2 P &  Course Objectives

The course interpretate two ethnography-based knowledge on indigenous cultures and knowledge on
social and cultral to see a cybernetic ecosyste. The course will introduce the ways indigenous
perceive the world and ontology. books and material: 1.How Forests Think--Toward an Anthropology
Beyond the Human by Eduardo Kohn (Author) August 2013 2.Soul Hunters--Hunting, Animism, and
Personhood among the Siberian Yukaghirs by Rane Willerslev 2007
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A EFRER LN EAYT 24 4 Ability to conduct international indigenous studies. O
B 2 R R LA RRIEL I H P B i # Having the theoretical and practical abilities ®
to address international indigenous issues.
c EAR FAEPEFY 2GR Y #iy 4 Having theoretical knowledge and empirical O
abilities in humanities and social sciences research.
D LR AM B REATZ R R %5 {334 ¢ 1 Equipped with local and global visions
for policy advisory of indigenous peoples.
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¥ # i B # Teaching Schedule & Content

¥ = Week M % Subject/Topics % tRemarks
1 introduction
2 Mid-Autumn Holiday

chapter 1: The Open Whole in How forests think (holiday)

The author uses Peirce’s ideas that all signs are not conventional
symbols, and that there are other ways to learn the meaning of
signs than to relate them to each other in a cultural context.




chapter2: The living Thought in How forests think

The author asks for “decolonizing thought” and “provincializing
language” by looking at relations between signs that are not
symbolic. A program of an “anthropology beyond the human” that
places human symbols in the forms of life from which they emerge.

Chapter3: Soul Blindness in How forests think

A walking-stick insect appears to look similar is actually the
product of a selection from beings that looked different. Signs
thus refer to the past as a memory of beings who have disappeared.
Peirce considers this relation to the past and future as
constituting selves, all living beings, and not only humans, can be
considered as selves.

chapter4: Trans-species Pidgins in How forests think
Dreams are common ways of communication with souls and remediating
“soul blindness.” Runa people give hallucinatory drugs to dogs so
that they will dream, and their barks during dreaming are
interpreted literally—in the same way as their daytime barks -
while human dreams of hunting are interpreted metaphorically.Kohn
places dreams in the semiotic life they express, between humans,
dogs and jaguars. Dreams are ways of communicating between species
without abolishing them, constituting a “trans-species pidgin.”

chapter 5: Form’s Effortless Efficacy in How forests think
The autohor makes an important distinction between form and sign.
“Whereas semiosis is in and of the living world beyond the human,
form emerges from and is part and parcel of the nonliving one as
well,” . He asks that of the efficacy of form, the constraint it
exerts on living beings. He gives an example of the distribution of
rubber trees in the Amazonian forest, that depends on the ecology
of parasites as well as on the network of rivers. So he argues that
shamanistic hunting and the colonial extraction of rubber were both
constrained by the same form. Forms have a causality that is not
moral but can be called hierarchical: signs emerge from forms, and
symbols from signs, in a hierarchy between levels of emergence that
cannot be inversed.

chapter 6: The living Future and the imponderable weight of the
Dead in How forests think

The author links this morphodynamic analysis of colonialism to Levi
-Strauss’ s analysis of “la pensée sauvage” - a form of thought
emerging from relations between signs rather than being imposed
upon them. Through forms and signs, Runa people have “frozen”
history in such a way that they can interpret events through their
dreams. The dream of Oswaldo, who saw a policeman with hair on his
shirt, is ambivalent: does it mean he will be caught by the white
man, or that he will be successful in hunting peccaries?

Epilogue: beyong in How forests think
The final chapter analyses the reversals in relation between the
Runa and White missionaries or policemen, as well as the pronouns
by which Runa people refer to themselves as subjects, such as amu.
“Amu is a particular colonially inflected way of being a self in
an ecology of selves filled with a growing array of future-making
habits, many of which are not human. In the process, amu renders
visible how a living future gives life some of its special
properties and how this involves a dynamic that implicates (but is
not reducible to) the past. In doing so, amu, and the spirit realm
upon which it draws its power, amplifies something general about
life—namely, life’ s quality of being in futuro,” (208). The
question for Runa people is how they can access the realm of the
White masters, that is also the heaven of saints: what is generally
called the “super-natural.” To live is to survive, Kohn argues
that is to live beyond life, in the many absences that constitute
life as a semiotic process.
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chapter 1: Animism as Mimesis in Soul Hunters

The book’ s gives a careful exploration of how hunters view their
connection with their target animals, based on eighteen months of
fieldwork between 1999 and 2000. He provides a compelling case for
the unsuitability and difficulty of developing a single clear
cosmology of animals and spirits in this region of Siberia, drawing
on a wide range of thinkers from Martin Heidegger to Jacques Lacan.
He uses Taussig’ s (1993) theory of mimesis to suggest that a
successful hunter tries to attract rare game species by imitating
them while maintaining his sense of identity. He elevates this
practical example of imitation to a broader concept about identity
and existence.

11

chapter 2: To kill or not to kill: Rebirth, Sharing and Risk in
Soul Hunters
Because of the mimesis, the locals believe that people can take on
various forms, such as rivers or animals, all of which have
intellectual, emotional, and spiritual qualities similar to those
of humans. They also believe that humans and animals can
temporarily inhabit each other’ s bodies to experience different
perspectives. Willerslev refers to these beliefs and practices as
animism, emphasizing that mimesis is at the heart of Yukaghir
animism. In contemporary anthropology, animism is seen as either
“erroneous thinking” or a “symbolic construction of nature”
founded on Cartesian theory, which the author highly criticizes and
even abandons.
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chapter 3: Body-Soul Dialectices: Human Rebirth Beliefs in Soul
Hunters

The author argues anthropologists see indigenous statements
concerning the presence of nonhumans as a cultural construct with
no genuine basis. Willerslev advocates phenomenologically studying
animism from Heidegger’ s “dwelling” viewpoints. He also
criticizes the contradiction between humanity and animality, which
has thus been placed among those between objectivism and
subjectivism, person and thing, mind and the body, intentionality,
and instinct, and, most importantly - culture and nature. And this
idea also relates to Philippe Descola’ s (2013) discussion on
reincarnates
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chapter 4: Ideas of Species and Personhood in Soul Hunters

The author focuses on a succession of little ethnographic stories
of hunting — luck and prophetic dreams, interspersed with
relatively extensive theoretical reflection and reference parts.

14

chapter 5: Animals as Persons in Soul Hunters

The author shows how Cartesian body-soul dualism fails to see
Yukaghir animism beliefs and practices and emphasizes the
importance of mimesis in animism activities. He also questions the
widely held concept that any faith or religion is methodically
arranged in human cultures using evidence from Yukaghir beliefs.
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chapter 6: Shamanism, in Soul Hunters

The author criticize the Cartesian body-soul dualism idea and the
presence of nonhumans as a cultural construct with no factual
basis, he succeeds in this flawlessly by providing several examples
from not only Yukaghirs but also other hunter-gatherer tribes and
doing in a readably enjoyable way.

16

chapter 7: The Spirit World in Soul Hunters

The author explore how hunters view their connection with their
target animals, he passes the bar marginally, where, as stated
before, this ethnography falls short on the empirical part.
While being exceptionally theoretically hard to understand, this
book is an excellent analysis of animism.

17

chapter 8-9 Learning and Dreaming and taking Animism Seriously in
Soul Hunters

In hunting — luck and prophetic dreams, interspersed with
relatively extensive theoretical reflection and reference parts.
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FFEEFTEIP (T F R FERF CEP)
Textbook & Other References (Title, Author, Publisher, Agents, Remarks, etc.)
books and material:

1. How Forests Think--Toward an Anthropology Beyond the Human by Eduardo Kohn (Author) August 2013
2.Soul Hunters——Hunting, Animism, and Personhood among the Siberian Yukaghirs by Rane Willerslev 2007
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Teaching Aids & Teacher’ s Website(Including online teaching information.
Personal website can be listed here.)
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